PROFESSOR   S.   RADHAKRISHNAN
is sure; while the God of James is finite and success is not guaran-
teed. So in Radhakrishnan, meliorism is only a passing phase.
His theory of sarvamukti, we see, is of a piece with this view.
Does Professor Radhakrishnan's Absolute include the world or
exclude it? The question has to be raised because he says that
the Supreme considered apart from the world is the Absolute.
He writes: "We may distinguish between God as distinct from
the lesser spirits who derive their being from him and the Absolute
\vhich comprehends all conceivable existence. God, spirits and
matter are the Absolute, and not God alone. Yet Ramanuja
identifies God with the Absolute, besides which and beyond
which nothing exists/'1 In this criticism of Ramanuja we find
that the Absolute must include the world. That it must include
the world seems also to be the motive of Radhakrishnan's criticism
of Sankara, that there is little of positive relation between the
Absolute and the world in his system. The same motive seems to
be at the basis of his viewing the world as both being and non-
being. The world may be infinite non-being at first, but it is
gradually turned into being through absorption by God. And as
the world is neither completely the same as, nor absolutely alien
to God, who is in organic relation with it, it is both being and
non-being. Thus in Professor Radhakrishnan, we have three
ontological levels, the level of being, that of being and non-being,
and that of only non-being. For Sankara, these levels are that of
being, that of what is neither being nor non-being, and that of
pure non-being. The difference between Sankara and Radha-
krishnan is evidently due to the difference in their conceptions of
Maya. What we say of Radhakrishnan holds true also of Tagore
and Dr. Bhagavan Das, as the conception of Maya of all the three
is the same.
If, now, the Absolute is to include the world, how is this inclu-
sion to be understood? Ramanuja says that the world is the
vi$e$ana or attribute or the body of God, and God is therefore in
organic relation with it. Professor Radhakrishnan's God corre-
sponds to the Absolute of Ramanuja, and the former wants to
transcend God. But by transcending God, the Absolute appears to
leave the world out. Professor Radhakrishnan's language is
somewhat vague here. Anyway, by being the principle of unity of
the world God appears to include it. If what we say is true, then
God must be richer than the Absolute. We are here reminded of
1 Indian Philosophy, Vol. I, p. 714.
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